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Dr. Carbine has generously served in various professional societies. She's been an active member and nearly 
annual presenter in the American Academy for Religion and the Catholic Theology Society of America. She has co-
chaired AAR's Feminist Theory and Religious Reflection Group. And in CTSA, she served as co-convener and 
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As Amy-Jill Levine argues, Mary epitomized multiple options for first century Jewish women. She enjoyed economic 
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linen of burial. Go in haste and proclaim to the world that, having conquered Death, the Lord is risen; for he is the 
Son of God, the Savior of all.  

And now I want to play for you an excerpt from the stanza in ode 7
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in the arts, including film, and in antisexual violence movements, all to restore via positiva to the Magdalene's 
image and consequently enhan
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Oklahoma law professor-- testified during the US Senate Judiciary Committee hearing for Justice Thomas about her 
allegations of sexual harassment against him.  

The Kavanaugh hearings that were recently held recalled the Thomas hearings with a senate committee that feigned 
an understanding of sensitivity to sexual violence but instead interrogated and grilled survivors about credibility, 
about their allegations, and sometimes really surprising and shocking graphic detail-- excuse me-- detail and their 
lack of reporting. Both hearings, as Professor Hill observed, chose a politics of expedient-- of an expedient end 
rather than a fully transparent process with an independent third-party investigation.  

When women prophetically announced good news and denounce bad news, they are disbelieved. Nevertheless, 
they persist. Moreover, when women stand in solidarity for racial, gender, sexual, and social justice and for broad 
civil and human rights, they are interrupted, rebuked, silenced, and politically disenfranchised as noncitizens and 
even as nonpersons, sometimes through chants like "Lock her up!" or as unfortunately recently, "Send her back." 

Nevertheless, they persist. On February 7, 2017, Senator Elizabeth Warren incorporated into her speech on the US 
Senate floor a 1986 letter and statement from Coretta Scott King in order to oppose Attorney General nominee 
Senator Jeff Sessions. Senate Majority leader Mitch McConnell interrupted her speech, citing a Senate rule about 
inappropriate speech that impugns another senator.  

In her exchange with McConnell, Warren protested the exclusion of credit Scott King's words and witness and 
testimony from the Senate's deliberative debate. McConnell said, quote, "She was warned she was given an 
explanation. Nevertheless, she persisted," end quote. So after Warren was silenced and barred from participating 
during the rest of the sessions debate on the Senate floor, Warren finished her speech, including Coretta's letter 
and statement outside the Senate on Facebook.  

Warren's savvy strategy created an alternative space for more inclusive and just political conversation to continue 
as well as galvanized further racial and gender solidarity, not only about women's political participation and 

leadership, but more so about civil and human rights. Warren critically and creatively innovatively turned a rebuke 
into a feminist rallying cry. Nevertheless, she persisted. So where do we see the Magdalene tradition of prophetic 
public witness carried on continued persisting dynamically in our day?  

[APPLAUSE]  

According to Sandra Schneiders and Mary Ann Hinsdale, Mary Magdalene's ecclesial leadership and ministry is not 
limited to her, but creates a biblical and historical tradition for those who continue to embody the Magdalene 
tradition of preaching the Good News for the purpose of the well-being and flourishing, not only of the whole body 
of Christ, but for the whole people of God. So the rest of my talk today will build on these theological insights about 
Mary Magdalene's prophetic witness, via positiva 
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equated with institutional church leaders or their spokespersons who make statements about the so-called non-
negotiable beginning and end of life issues for Catholic voters. We've all heard this.  

This was emphasized since 2004 in the US presidential election, and has been amplified since 2012 in the US 
Conference of Catholic Bishops in their sponsorship of the Annual Fortnite for Freedom, which was recently 
renamed Religious Freedom Week. In this context, women are disregarded as public theologians for christological 
reasons. Women are barred from imitating and read signifying Christ in episcopal leadership positions. So they are 
excluded from public ministry, and therefore, from doing public theology.  

By contrast, Vatican II's Constitution on the Church in the Modern World associates the Church's faith-based 
public engagement with realizing the already present, but always ever coming, eschatological reign of God. That is 
the good society of love, justice, and peace. This constitution identifies the Church's public role as a critical 
advocate for broad social justice agendas and issues that seeks to subvert injustice and inequality along gender, 

race, class, social, political, and even religious and international lines.  

So to enact this agenda, the constitution calls for emulating the prophetic life ministry of Jesus. Living out a 

political kind of discipleship based on Jesus's prophetic life work for the Kingdom of God serves as a theological 
touchstone for women to reclaim their baptismal and religio-political rights to faith-based activism for justice in the 
US public sphere. US Catholic sisters social and ecological justice ministries have stood at the forefront, excuse 
me, of such prophetic praxis. Prophetic praxis often entails nonviolent, grassroots collective action that contests 
the prevalent sociopolitical order, and that also attempts to educate about and partly actualize an alternative 
possibility to it by forging solidarity with marginalized peoples, and thereby edging us toward a more inclusive and 
transformative and just quality of life.  

In my prior scholarship, I have highlighted the sisters’’
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prophetic praxis of creating communities of justice and peace. In scriptural and prophetic traditions, God 
remembers. That is, God sees and hears and acts for the well-being and eventual liberation of the oppressed.  

According to Dianne Bergant, the needs of the people determine through whom God works, often therefore, in 
unconventional means and methods. Prophets are perennially needed to edge our seemingly intransigent racist, 
global capitalist, heterosexist and patriarchal religious and political institutions toward more loving, just, and right 
relationships, especially with multiply minoritized, marginalized, and disenfranchised peoples. The encounter 
between Jesus and the Samaritan woman in John 4, which is cited by NETWORK's executive director Sister Simone 
Campbell, can model women's innovative and prophetic intercultural and interreligious religious and political 

engagement that moves towards such just and right relationships.  

As a multiply disadvantaged foreign woman with a complex sexual history, hailing from a minoritized religious 
community and cultural background, the unnamed Samaritan woman transgresses all of these social and cultural, 

religious, gender, and sexual borders, and she addresses Jesus's basic needs by drawing him some water from 
Jacob's well. Alone in public at the well, their conversation progresses, as Mary Catherine Hilkert describes, from 
reflections about personal identity and differing, at times, divisive religious practices, to even a theological debate 
about where the presence of God can be found.  

She then announces the good news of God's presence in Jesus to her Sa
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hate crimes. Emerging from this solidarity work, Kaur launched the Revolutionary Love Project, which I will refer to 
hereafter as RLP, in 2016. It is housed at the University of Southern California's Office of Religious Life.  

RLP sponsored a multi-nationwide together tour-- a multi city, excuse me-- nationwide T
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- We pledge to rise up.  

- In revolutionary love.  

- In revolutionary love.  

- In revolutionary love.  

- We declare our love for all who are in harm's way.  

- We declare our love for all of those that are in harm's way.  

- Our humanity binds us together.  

- And we vow to fight for a world where all of us can flourish.  

- We declare love even for our opponent.  

- We vow to fight.  

- We vow to fight.  

- We vow to fight, not with violence or vitriol.  

- But by challenging the cultures and institutions that promote hate.  

- We declare love for ourselves.  

- We will protect our capacity for joy.  

- We will rise and dance.  

- We choose to see this darkness not as the darkness of the tomb--  

- But the darkness of the womb.  

- We will breathe and push through the pain of this era.  

- To birth a new future.  

- To birth a new future.  

- Join me.  

- Join us.  

- Join us.  
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- Join us.  

- Join us.  

- Join us.  

[END PLAYBACK]  

[APPLAUSE]  

So both of Kaur's talks examine this three-pronged feminist ethic of love and its practices, which she described at 
the Parliament of World Religions as quote, "a human birthright, a kind of labor that all of us are capable of" quote, 
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